This paper deals with the inter-relationship of Christianity and Islam in the search for the creation of communities of peace around the world. It begins by looking at the violent worlds in which the two religions, particularly Christianity, began, and then goes on to look at the transformed communities of peace in the development of both religions, through examining the milieu of violence from which they developed, the
Now that Christianity was in a powerful position, how was it still possible to hear God's voice so clearly through them? In fact, the church found its symbiosis with state power so congenial that it found, for its future, In our current world it is, of course, essential that we seek communities of peace. That we should do so is important, for four reasons. First, as Christianity and Islam represent by far the largest religious communities in the world, they have a responsibility for the existence of violence and 6 peace in our contemporary world. Both Christianity and Islam have as their followers both the richest and the poorest on the planet. Second, despite its strong peace traditions, Christianity has been involved in violence at many times of its history. This is also so for Islam. Third, we differ from other world religions in being truly inter-ethnic and international. For example, in Australia the countries of origin or birth of Australian Muslims is wider in number than almost any other country in the world. Moreover, those countries are more evenly spread in terms of the numbers originating in each one of them. Fourth, Christianity and Islam, in their fourteen hundred years of common history, have both had ebb and flow in their influences. Throughout their common history there have been alternative advances and retreats for both faiths. Moreover, when Christianity or Islam has advanced in one place, it has often retreated in others. Where either of them has retreated in one area, often that one has advanced in another area. In this the dynamics of their history has often been similar. 4 Moreover, the contemporary reality of our world is one of deep violence.
The irony of the ending of the Cold War is that it has coincided with the unleashing of uncontrollable violence. There is a pattern, in the words of Samuel Kobia, the General Secretary of the World Council of Churches in Geneva, which "legitimatizes a culture of violence by invoking God arbitrarily to suit a particular agenda for aggression. As a result, insecurity, fear and anxiety characterize the lives of many people" 5 .
This culture of violence manifests itself in many different ways.
There is the structural violence of domineering or negligent governments in relation to their populations. Corruption and the abuse of power often manifest themselves in violence. There are often structural forms of traditional violence. These result in gender discrimination, forced labour migration, discrimination against young people and those with disabilities, and discrimination based on race, caste, and class.
Surrounding human life itself is the violence against the environment.
Against this rather gloomy picture, positive signs must also be noted.
There is a yearning among young people for true manifestations of peace and of peaceful communities. In the aftermath of the Tsunami there were remarkable efforts to create communities of peace in various places.
Again, the speed of reconciliation after ethnic and communal violence often has been very rapid. 
The Milieu of Violence
In order to understand this ideal concept of community, we need to understand that it both reacts against, and transforms, Graeco-Roman cultures of the first century C E. We need, first, of course to look at the results of socio-scientific research on first century C E social organisation, on social interaction, and on religious organisations. We see parallels with this in the emergence of Islam.
As noted above, Christianity grew out of a situation of oppression, a despised minority of a despised minority. The rise of Islam in the Seventh Century of Christianity was not so oppressive, but involved an enormous struggle from a tiny minority. We look at the struggle Christianity to create communities of peace in this world of violence.
We look, initially, at the world into which it was born.
First, in the world of Early Christianity, social groupings were based on kinship, ethnic issues, power, and politics. Kinship was the central factor of social organisation. The kinship group was the focus of individual types it in fact belonged. Again, a similar background existed with rise of Islam.
Third, there is considerable evidence in the First Century C E within Greco-Roman culture of intense expressions of emotion, through outbursts of anger, aggression, pugnacity, and indeed violence.
Moreover, these appear to have been socially acceptable. 8 Again, there is some evidence of this with the rise of Islam.
Fourth, in such an atmosphere, concern for honour and shame was significant. This was because honour determined social standing and was essential for social cooperation. Honour was the outward approval given to a group or an individual by others whose honour was not in question. The honour of an individual normally was dependent upon the outward approval given to one's group. On the other hand, people became shamed when they transgressed group standards or when they sought a social status to which public approval was not given. Honour was ascribed, for example, by birth into an honourable family, or by it being given or bestowed from honourable persons of power. 
Transformed Communities of Peace
Over against these four factors of community life in the Greco-Roman cultures of the first century C E, Paul summons Christians to a new form of religious organisation, a fictive kinship religious community based on identity in Christ in which membership is voluntary, and also to new social roles. These social roles are based on the twin concepts of peace or harmony, and mercy, in a complex of cultures where expressions of violence seem not only to have been common, but also accepted, as has been noted.
To understand the significance of peace or harmony, and the related concept of mercy, in Paul's writings, it is helpful first to look more widely in the New Testament at the Greek words commonly translated peace and mercy.
There are strong communal elements in the New Testament uses of peace and of mercy. There are also strong elements of God's desire for a world which ultimately is to be under God's rule. These factors we see as we look at the two concepts more closely.
The Greek word "είρήνη" (eirēnē) means harmony and peace. The verb "είρηνεύω" (eirēneuō) signifies to be at peace or to live at peace or to keep the peace. Eirēnē is also closely associated with the Hebrew term for peace and harmony, " ‫"שלום‬ (shālôm).
In the New Testament, eirēnē refers to two distinct states of peace. However, for Christianity, there is another factor of immense significance. Throughout the ethical sections of Romans, attitudes to those outside the newly created Christian social groupings are to be the same as to those within them. There is to be no distinction. All are to be treated in the same way. Again, we should note the parallels with Islam, particularly in relation to the other "Peoples of the Book",
Christians and Jews, for example in Muslim ordinances in relation to
Muslim marriage to a Christian or Jew.
We thus see the radical way in which Paul took hold of Greco-Roman categories of group identity, and then applied to them new metaphors, including that of the body of Christ, so as to create in them a totally new identity. Present-day individualism makes it difficult for us to see the significance of the dynamism of Paul's total transformation of a received aggressive culture. Moreover, throughout world history Christianity has had both success and failure in being able to present and live out this newly transformed identity in Christ. To this varying success and failure, and the reasons behind it, we now turn.
Religion in intercultural history
Let us now look through one particular lens at the processes of the spread Hellenism Christianity developed into the wider Greco-Roman culture, and subsequently moved into Northern and Eastern Europe, in addition to its movements into Asia.
Cyclic culture
Why was it that it found its movement into Hellenism much easier than its movement into Judaism? It was because Hellenism was more of a culture in the original sense of that word than Judaism. Hellenism was much more related to primarily agricultural societies, whose deepest concern was with being in harmony with nature. The Christ Event spoke of birth, growth, development, maturity, death, resurrection, and new life. However, in first and second century C E Judaism, a different world had emerged. There was no longer the drama of the Old Testament Prophets and Psalms. Now first and second century C E Judaism tended to stress the precise following of particular divinely-inspired words, which had been uttered up until the time of Ezra and the "Men of the Great Synagogue" and thereafter had ceased.
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So the gospel lived and flourished in a cyclic and agricultural mode as it was interwoven into agricultural societies. In this way, on the whole, the gospel moved north and west, in addition to its movement east.
However, it did not enter the world of Judaism to any large degree. As it moved west and north and east, the transfiguration of agricultural society meant that the gospel was totally interwoven into the fabric of the culture.
It also began to mould and to direct the cyclic impulses of the culture.
In the process of evangelisation a variety of reactions occurred. In some situations, the spread of the gospel was highly successful, as, for example, in parts of the Outer Islands of Indonesia, in North-East India, in much of the Pacific and in parts of Central, East and West Africa. In other situations, it was extremely difficult, as, for example, in Japan, in parts of India, and in parts of China.
In the development of Christianity in the cyclic and agricultural mode, You treat the outsider in exactly the same way as you treat your Christian sister or brother.
Violence, peace and cultures
Now we come again to the issue of violence and communities of peace.
In Christian terms, we need the gospel in both cyclic and word cultures.
Where the church has been primarily related to an agricultural-or cyclicculture, it needs the struggle with the divine graceful criticism of that transfiguration. It needs to hear the voice in word form so as to be constantly reformed. Equally, a church which is primarily related to the gospel in a word-or trade-culture needs always the struggle with the divine fact of incarnation, that God has placed God's church in the world.
However, we need to be aware that the existence of the church in wordand trade-cultures has a tendency to work against building communities of peace.
This is frequently so too across religious divides. Thus it is especially so where there is a meeting between two word-or trading-culture religions.
There Therefore, a number of things are incumbent upon us. First, we need to be aware that creating communities of peace from the Pauline tradition means creating attitudes of peace and harmony towards those outside which are the same as to those within the faith-community. 13 Here
Christianity has significant parallels with Islam.
Second, we need to be aware that Christianity needs both its cyclic-or agricultural-culture forms on the one hand, and its word-and tradeculture forms on the other. However, we need to be aware that its wordand trade-culture forms have a tendency to go against the New Testament, and specifically Pauline, teaching, in that they can tend to an aggressive attitude to those outside the community, while fostering cohesiveness within the faith-group. Again, there is resonance with such tendencies in Islam.
Third, we need to stress the importance of cyclic-and agricultural-culture forms within the expressions of Christianity, and to see how word-and trade-culture expressions of Christianity can in our time be translated into cyclic forms.
14 churches together, is central to the creation of peaceful communities.
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Again, the style of interfaith dialogue, particularly between Christianity and Islam, is pivotal in creating societies of peace.
We in our time live in a deeply ambivalent age, an age of high technology and of medieval conflict, and an age as strangely confident of the saving powers of the market-place as a previous age was strangely confident of he says that we should look through the top part of our glasses to see the church and the world as God intends it to be, united and in harmony.
With the bottom of our lenses we see the church and the world as it actually is, divided. Although we look at life day by day with the bottom part of our spectacles, we should also always live as if the top part were reality, as if there was true harmony in the world. So it is with communities of peace. With the top part of our spectacles, as it were, we see a world community of peace and harmony. With the lower part of our spectacles, we observe the world as it is. Although we daily look at reality through the lower part, we must live as if the upper part is reality too.
